CHAPTER 9

Sukkot:
The Feast of Tabernacles

"On the fifteenth of this seventh month is the FebBboths for seven days to the Lord
(Leviticus [Vayikra]) 23:34 NAS).You shall celebrate the Feast of Booths seven days
after you have gathered [the ingathering, KJVirom your threshing floor and your
wine vat(DeuteronomyDDevarim 16:13 NAS).

Sukkot usually translated as "Tabernacles," or thevaktf "Booths," occurs for
seven days, from Tishrei 15 to 21. There is theesfoquick transition from the high
holidays, with their somber mood of repentancejadgment, to a holiday of rejoicing
and celebration, for which the people are commanalédild a hut $ukkah plural,
sukkoj and make it their home. The Torah identifiesghlkkah(booth) with the
temporary dwellings in which the Israelites livedtihe wilderness after they left Egypt
on their way to the Promised Land (LeviticWayikra) 23:42).

From Yom Kippur to Sukkot

Not coincidentally, the same time period markskiaginning of the construction of
G-d'ssukkah themishkan the sanctuary in the desert (Exod8eg¢mdt25:8-9). In
Exodus 25:9, the worthbernacleis the wordmishkanin Hebrew. According to tradition,
Moses Moshg again ascended Mount Sinai for 40 days and nightsceive the second
set of tablets and descendedYmm Kippur carrying them as a sign of G-d's forgiveness
of Israel for the sin of the golden calf, and a&ymbol of the lasting covenant between
G-d and Israel (ExodusShemdt24:12-18; 34:1-2; 27-28). The following day Moses
(Moshg relayed G-d's instructions for building thréshkan-- a dwelling place. Material
for this portable structure was collected during days befor&ukkot and work was
begun on it (thenishkanor tabernacle) (ExoduShemdt35; 36:1-7).

Why was themishkanbuilt? The Torah says, "Let them make Me a samgtdidat |
may dwell among them" (ExoduSkhemdt25:8); to establish the relationship between
G-d and Israel, G-d would dwell amidst the peopleerefore thenishkan the tabernacle
in the wilderness, was instructed to be built by @&+ Him so He could dwell with His
people.



The Sukkah and the Clouds of Glory

The Sukkahreminds us of the clouds of glory that surrountbedel during their
wandering through the desert on the way to the Rexiri_and. Everybody then saw the
special Divine protection that G-d bestowed upoadkduring those difficult years. As it
is written in Exodus§hemat13:21, "And the Lord was going before them inlapof
cloud by day to lead them on the way, and in apdf fire by night to give them light,
that they might travel by day and by night" (NAS).

Spiritual Application (Halacha). G-d desired that the tabernacle in the wilderibess
built because He wanted to dwell with His peopledds Shemdt29:44-45).
Spiritually speaking, this physical tabernacle wagn by G-d to teach and instruct us
that He desires to live and dwell with His peopyentieans of the Holy SpiriRuach
HaKodesh (1 Corinthians 6:19; 2 Corinthians 6:1). The csuepresent the believers in
YeshugHebrews 12:1; Revelation 1:7).

Sukkot: Names, Themes, and Idioms

The Season of Our Joy
The Festival of Ingathering
The Feast of the Nations
The Festival of Dedication
The Festival of Lights

arnE

Understanding Sukkot: The Feast of Tabernacles

The Feast of TabernacleSukko} completes the sacred festivals of the seventh
month. In contrast to the somber tondRash HaShanahnd the Day of Atonement, the
third feast of Tishrei was a time of joy. Israetif@ssed through the season of
repentance and redemption.

Sukkotis called the "Season of Our Joy." One reg&Sokkotwas a time of joy was
that after the season of repentanbespuvahand the redemption &fom Kippurcame
the joy of knowing your sins were forgiven and jiwe of walking with G-d, knowing G-
d, and being obedient to G-d. HistoricalBBykkotcommemorates the days in the
wilderness of Sinai after coming out of Egyptifzayinm). According to all natural laws,
they (the Israelites) should have perished, buewestead divinely protected by G-d.



Prophetically Sukkotis the festival that teaches on the Messianic #amg and the joy of
that Kingdom.

As mentioned earlier in this book, the Hebrew weiidgcomes from the Hebrew
root wordchagag which means "to move in a circle, to march imered procession, to
celebrate or dance.” The joy 8tikkotwas so great that it became known Eisé' Feast
In non-Jewish circlessukkotis known as the Feast of Tabernacles. The walydrnacle
refers to a temporary dwelling place, which is pliepose of theukkah

Spiritual Application (Halacha). Thesukkahor booth, symbolizes man's need to
depend upon G-d for his provision of food, wat@&qd ahelter. This is true in the spiritual
realm as well. The booth is the physical body, Whica temporary dwelling place for
our souls and spirits (1 Corinthians 6:19-20). Wedthe food that the Word of G-d
provides (Matthew 6:11; 4:4; John 6:33-35); thenkng, rinsing, and washing that the
Word of G-d brings to our lives (Ephesians 5:2@) ¢he shelter of G-d's protection over
our lives from the evil one (Matthew 6:13; Psalfelfillim] 91). Our physical needs will
be provided for by G-d if we seek Him spiritualMdtthew Mattityahy 6:31-33).

The observance @ukkotdescribed in LeviticusMayikra) 23:40-41 can be seen in
Nehemiah echemiahchapter 8. The temporary dwellings or boothsdmscribed as a
part of the festival. This is in remembrance of wiige children of Israel dwelled in
booths during their time in the wilderness (LewisdVayikrg 23:43).

Isaiah talked about treukkahin Isaiah ¥ eshayahu4:4-6. The divine order declares
that after judgmentyom Kippur(lsaiah 4:4) comeSukkof(lsaiah [yeshayahj4:5-6).
The command to rejoice at this time is given in @eanomy Devarim) 16:13-15.

A sukkahis a temporary dwelling place. In First Kingdglachin) 8:27 (NAS), at
the dedication of Solomon's temple during the ¥a$tf Sukkot Solomon asks, "Will
God indeed dwell on the earth?"

The Scriptures say th&eshuabecame flesh and dwetabernacled among us
(John [Yochanahl1:14). He came to earth at His first coming agporarily dwelt
among men.

The Covering of theSukkah

Sukkotis a remembrance of the time in the wildernesswial protected, led, and
sustained the children of Israel in the wildern@$ge wilderness experience was a picture
of the Millennium because there was a superna&umaronment for the people in the
wilderness. The covering was the cloud (Exodilsemdt13:17-22; 14:16-20; 16:10;
19:1,9,16; 24:12-16; 40:1-2,35-38). This is knowiritually as the immersion (baptism)
into the cloud (1 Corinthians 10:1-2; Hebrews 6)17he cloud was a covering shelter



and protection by day, and was a pillar of firenght. It was warmth, light, and
protection.

Spiritual Understanding (Halacha). The cloud was seen aslaupah a wedding
canopy. In Daniel 7:13 it is written, ".. .the Sofniman came with the clouds of
heaven...." This is also mentioned in Revelatioh8 and Jude 14. Here we see that the
clouds are the believers in Messiah or the rigiddmaddikin). The same can be seen in
Hebrews 12:1. Also look at Isaiafiéshayahu60:8 and Acts 1:9-12.

Remember; the cloud does not only refer to theebels in the Messiah, but was
also seen as@hupah a wedding canopy. In Isaiakii¢shayahu4:2, it speaks of the
branch of the L-rd. This is defined in Isaiafe6hayahull:1 as beind’eshualn Isaiah
(Yeshayahull:1, the Hebrew wordetseris a masculine form translated as "branch.” In
Isaiah Y eshayahu4:2, the Hebrew word translated as brandaesachwhich is
neuter. We can see from this that a marriage igiy@@nformed. This is very clear in
JeremiahYermiyah(i 23:5-6; 33:15-16.

In Isaiah Y eshayahp4:5 it is written, "...for upon all the glory dhbe a defence
[chupah or wedding canopy].” Isaialy €shayahu4:2-6 connects the branch in verse 23
with the cloud in verses 5-6 and the duty thateidgrmed in the wilderness. Isaiah is
talking how this would happen during the Messidfilmgdom (Isaiah Yeshayahp2:2-4;
4:2-3). Those written among the living in Jerusa(@mrushalayimactually have their
names written in the Lamb's Book of Life (Revelat&5; 13:8; 20:12,15; 21:27;
Philippians 4:3; Daniel 12:1; Psalmghillim] 69:28; Exodus$hemdt32:31-33).

In Isaiah Y eshayahp4:2, it speaks of the fruit of the earth and thedo have
escapedSukkot(Tabernacles) is known as the festival of ingatigeand the fruit
harvest. In Revelation 7:9-17, we can see thosehakile come through the great
tribulation period (the birthpangs of the MessialCbevlai shel Mashiagrand who
became believers in the Messiah during that tiney@Rtion 7:14). In Revelation 7:15,
they "dwell" with them.

This Greek wordsk'enos means "tabernacle, booth, shelter, or coverinbi$ also
appears in Revelation 21:3. This same word, skiemoish means "tabernacle” or
"booth" in Greek, is used to speakYsdshualuring His first coming (Johr¥jochanah
1:14). Notice the protection provided in Revelatibh6, corresponding to Isaiah
(Yeshayahu4:5-6, and the fountain of living waters in Reatedn 7:17 and 21:4. In
Isaiah {feshayahu4:3, it is written "And it shall come to passatline that is left in Zion,
and he that remaineth in Jerusalem, shall be chiéd..” (also see Zechariah 14:4,6-
9,16-17,20-21). Those who are called "holiness timtd_ord" in Zechariah 14:20 are the
same people in Isaiah 4:3 who are called holy.

The clouds in the wilderness are called "the clafdglory” and the wilderness
experience is a picture of the future Messianig #geMillennium. Thesukkahwas built
to teach and understand the thousand-year millereigm of the Messiah, the Messianic
age, the Millennium, or thathid Lavoin Hebrew eschatology.



Understanding the Meaning of Booths/Tabernacles

The Hebrew word for tabernaclesskkah It means "a booth, a hut, a covering, a
pavilion or tent." The Greek word for tabernaclsk&n'e which also means "a tent, hut,
or habitation.”

With this in mind, let's look at the context by whithe wordabernacleis used in
the New Covenan8(it Hadashal.

1. Yeshuaabernacledsukko} among us (Johr¥jochanahl:14).

2. Peter Kefa) spoke about his body being a tabernacle (2 Petdg] 1:13-14).

3. The apostle PauRav Sha'yltold us that our earthly bodies were earthly lesus
or tabernacles (2 Corinthians 5:1-5).

4. The tabernacle of Mosebl0shg was a tent of habitation (Acts 7:44; Hebrews
9:2-8).

5. Abraham Avrahan), Isaac Yitzchal, and JacobYa'akoy lived in tabernacles
(tents) (Hebrews 11:8-9).

6. The tabernacle of David was a tent or dwelling @l@&cts 15:16; Amos 9:11).
This tabernacle was the temple of Solomon (1 K[islachinj 5:2-5; 8:1-21).

7. Yeshueentered the temple on the FeasBakkot(Tabernacles) (Johtypchanah
7:2,27-29).

8. The Bible speaks of a heavenly tabernacle (Heb8#2; Revelation 13:6;
15:5). This heavenly tabernacle will come to e@Ravelation 21:1-3).

9. Yeshuawas the true tabernacle of G-d (Hebrews 9:11).

So, the booth osukkahwas a temporary dwelling place. Historically, éisvto
remind the people of their exodus from EgyMitgrayim) as described in Leviticus
(Vayikra) 23:42-43. Prophetically, theakkahpoints toward the future to the Messianic
age, the Millennium. Spiritually, sukkahis supposed to remind us that we are but
strangers and pilgrims on the earth, this beirgngbrary dwelling place. So the believer
in Messiah is but a stranger and pilgrim on thisre@Hebrews 11:8-10,13-16; Genesis
[Bereishit 23:3-4; 47:9; 1 Chronicle®jvery Hayaminh29:10,15; PsalmTehillim)
39:12; 119:19; 1 PeteKpfg 1:17; 2:11).

To the believer iryeshuaour earthly physical body is only a temporaryetatacle.

At the coming of Messiah, we will receive a new &edvenly house, a glorified body (1
Corinthians 15:39-44,51-57; 2 Corinthians 5:6; £33alonians 4:15-18).

The Festival of Ingathering



Sukkot(Tabernacles) is the fall harvest festival. Itinegn the fifteenth of the
Hebrew month of Tishrei and concludes on the twaetyond witlShemini
Atzeret/Simchat Toralalso called the eighth day, the rejoicing in Tloeah.Shemini
Atzeretfunctions as the conclusion 8tikkot but it is also a separate festival (this will be
discussed in the following chapter).

Like the other pilgrimage festivalSukkoftabernacles] has an agricultural element.
It marks the time of the harvest, the final ingaiting of produce before the oncoming
winter. Hence, it is also callddag HaAsif the festival of Ingathering. As it is written,
"You shall celebrate the Festival of In-gatheriagthe end of the year, when you gather
in your labors out of the field" (ExoduSlemdt23:16).

Sukkots the time when the produce of the field, orchard vineyard is gathered
in. The granaries, threshing floors, and wine ant@resses are full to capacity. Weeks
and months of toil and sweat put into the soil hiavally been amply rewarded. The
farmer feels happy and elated. No won8akkotis "The Season of Rejoicirighhile all
of the three pilgrimages are times of rejoici8gkkot(Tabernacles) is specifically
designated a&eman simchatenthe season of our rejoicing.

Ushpizin

As part ofHachnasat Orechipthemitzvahof hospitality, there is a custom of
inviting ushpizin symbolic guests, each day to join (the family)iaSukkah These
honorary guests are Abrahafv(ahan), Isaac Yitzchal, Jacob Ya'akoy, Joseph
(Yosef, Moses Moshg, Aaron Ahrahor), and David. One is invited each day.

Spiritual Application (Halacha). As stated earlielSukkot(Tabernacles) is called the
Feast of Ingathering¥ eshuaold us that the harvest represents the end cigkeeDlam
Hazel). This is found in (MatthewMlattityahy 13:39; Revelation 14:15; Joét ¢el
3:13). The harvest refers more specifically to peeyho choose to accept the Messiah
Yeshuanto their hearts and lives (MattheMdttityahy 9:35-38; Luke 10:1-2; John
[Yochanah4:35-38; Revelation 14:14-18). G-d is gatherirghbJews and non-Jews
together to accept the Messidbshuanto their lives. Most of the people on earth have
not accepted eshudnto their lives and are in the valley of decis{doel [Yoe] 3:13-

14). What is your decision? Will you accept the MasYeshuanto your life?

Jeremiah Yermiyah(i sorrowed for a people who were not a part ofttweest in
JeremiahYermiyah(i 8:18-22. In Jeremiah 8:20 it is written, "The\hest is past, the
summer is ended, and we are not saved." To thosada/laccept the Messiah, you will
experience theeal Sukko{(Tabernacles) during the Messianic age, the Milkem. Both
Jew and non-Jew will live in the Messianic Kingdorhere will also be immortal people
such as Abraham, Isaac, Jacob, Joseph, Moses, Aardavid. There will be mortal
people as well who will live with them. The morpdople who will be there are the
people who lived through the seven-year tribulapenod, the birthpangs of the



Messiah, or th€hevlai shel Mashiagland who acceptedeshuanto their hearts and
lives. What a joy it will be living with the Messiaduring the Messianic era!

The Feast of Dedication

King Solomon §hlom9 dedicated the templ®&¢it HaMikdash duringSukkot
(Tabernacles) (1 Kings 3). Therefore, this festigalso called the Feast of Dedication. It
was celebrated after the Babylonian captivity (Exfa4).

The Feast of the Nations

Another name for the Feast ®tikkot(Tabernacles) is the Feast of the Nations.
Sukkot(Tabernacles) will be celebrated by all the nation earth during the Messianic
age, the Millennium (Zechariah 14:16-18). The fatabservance @ukkotby the
nations of the world rests upon Israel's electioth mission. The universal concern of G-
d's plan for the Jewish people reaches back todtienant with AbrahanA{rahan). In
that agreement, G-d promised in GeneBer¢ishi} 12:3, as it is written, "...all families
of the earth [shall] be blessed [through his sé&dhbm AbrahamAvrahan), G-d would
raise up a people, Israel, to be a blessing todtiens. That promise was fulfilled
throughYeshuathe Messiah, as stated in Galatians 3:8,14,1&28ct, the greatest
evangelism in the history of the world will be b4#41000 anointed members from the
tribes of Israel proclaiming the gospbhéal) of the Kingdom of Heaven througfeshua
HaMashiach (Revelation 14:1-7).

A fascinating and mysterious pattern emerges filugrseemingly endless list of
sacrifices found in Number8&midbaj 29:12-35. During the week &ukkot
(Tabernacles), 70 bullocks were offered on the.allae connection of the 70 bulls to the
70 nations is taken from Deuterononbegarim 32:8; GenesisBereishi) 46:27; and
Exodus Shemat1:1-5. Once again, the association of the natudrise world toSukkot
(Tabernacles) is found in Zechariah 14:16-19.

When JacobYa'akoy and his family went to EgypMitzrayim), there were 70
people who went, and it was there that they becanmegion. The nations of the world are
associated witlsukkot(Tabernacles) in First Kingd/glachin) 8:41-43 when Solomon
dedicated the templ®&éit HaMikdash duringSukkot(Tabernacles). For this reason, the
festival is also called the Feast of the Nations.

Another fascinating thing about the sacrifices dgiBukkotTabernacles) is that
when the offerings are grouped or counted, themlmer always remains divisible by
seven. During the week, there are 182 sacrificed(flocks, 14 rams, and 98 lambs; 7
divides into 182 exactly 26 times). Add to this theal offerings, 336 tenths of ephahs of
flour (48 x 7) (NumbersBamidbat 29:12-40). It is no coincidence that this severy-d



holiday, which takes place at the height of thees#tv month, had the perfect number,
seven, imprinted on its sacrifices.

Sukkotis a picture of the Messianic Kingdom (thousandryeign of the Messiah)
as the joy, and the number seven was connectée@ abbath, which was also seen as a
picture of the Messianic Kingdom. The sabbatiapbal falls on the seventh day of the
week.

Although G-d is concerned for the universal redeompdf the nations, those nations
who do not turn to G-d will be judged. Either theyl not receive rain (Zechariah 14:1-
9,16-18), or rain will destroy them and be a cwgen them (EzekieMechezekgB8:22-
23). This is why the traditional Bible reading tbe second day @ukkotis Zechariah
14 and Ezekiel 38:14 to 39:16.

The Four SpeciegArba Minim)

In Leviticus Vayikra) 23:40, it is written, "On the first day you shidke the
product of goodly trees, branches of palm treesghbs of leafs trees, and willows of the
brook, and you shall rejoice before the L-rd youd Geven days."

The four species are also called th#av andEtrog (the palm branches and citron).
So, "the product of goodly trees" is interpretedhuy rabbis to refer specifically to an
etrog (citron), and the branches, "boughs of leafy ttessd "willows of the brook" have
been interpreted ad@av (palm branch)hadasim(myrtle), andaravot (willows),
respectively.

Whether or noSukkot(Tabernacles) was regularly celebrated duringpgreod of
the first temple Beit HaMikdashis not clear. After the return from Babylon, Netiah
(Nechemiahwrote that from the days of Joshu&lijoshupacrossing into the land of
Israel until his own day, the children of Israetiveot built the huts dbukkotNehemiah
[Nechemiah8:17). But from Nehemiah's day forward, the fesitwas celebrated during
the time of the second tempRBdit HaMikdash Each celebrant brought atrogor
citron, the yellow citrus fruit that is about the saneesas a lemon, but sweeter and
spicier to serve as the "fruit of goodly trees'ttisanentioned in Leviticusvayikra)
23:40. Each brought as well the branches of a pafia,myrtle, and of a willow. The
three branches were held in the right hand aneétiiog) on the left, and they were
brought together to be waved east, south, westh ngp, and down. Since the palm
branch, ottulav, was the stiffest and the most prominent eleméttteofour species, the
whole ceremony was called the waving of lilav.

The four plants are also used during Suikkotholiday in making dakafa(circuit)
around the congregation standing in the synagobue cantor leads the procession, and
each man who hasla@av andetrogfollows behind him. During the procession, the
cantor recites theloshanah prayetrsasking for blessings on the land and fruit oaésr



Spiritual Application (Halacha). As part of the Feast of Ingathering, palm brasche
myrtle branches, and willow branches are colleetsd held in the right hand (Leviticus
[Vayikrg 23:40). A fourth entity, thetrog representing the Gentiles or non-Jewish
believers, is also gathered. These four speciessa@ in a ceremony f&ukkot
(Tabernacles). At the start of the ceremonygtinegis upside down. The spiritual
meaning is, before we came to G-d, we were inta sfabeing upside down. Through the
ceremony, it is turned right side up and joinethother three. This represents a
marriage that is taking place. After we are turright side up and turn to G-d, we later
are joined to Him in marriage.

In Deuteronomyevarim 16:14, theetrogalso represents the stranger; The
stranger is the Gentile who has joined himselstaél (Ephesians 2:11-13). This is
symbolic of the great congregation of non-Jewidielers in the Messiaifeshua

The Celebration of Water Pouring
(Smchat Beit HaShoevah)

Simchat Beit HaShoevathe rejoicing in the house of the water pourie@
ceremony included in the tempB€it HaMikdash services not mentioned in the Torah,
but given in the MishnalSuccah h The water pouring became a focus of the joy that
the Torah commands f@ukkot On no other festival were the people commanddxkto
joyful, and as a resuBukkot(Tabernacles) became known #se"season of our jgyjust
as PassovePgsach is "the season of our freedémnd ShavoutRentecogstis "the
season of the giving of the Torah

It is written in the Mishah, that the ritual becaeiaborated into a colorful and
joyous, even riotous, celebration calfgidnchat Beit HaShoevatthe rejoicing at the
house of the water-drawirlgThis ceremony took place every day except ferfitst
festival day ofSukkot The Talmud (irBukkah 5:1a-pdescribes this ceremony in detail,
including a portrait of venerable sages jugglimgnted torches and performing
somersaults as part of the celebration. The Talstaigs, He who has not seen the
rejoicing at the place of the water-drawing hasereseen rejoicing in his lifé So, the
water pouring ceremony became the occasion fougsoaring of intense joy.

The Daily Sukkot Ceremony

Each day out of the templB€it HaMikdash, there was a special ceremony. The
priests were divided into three divisions. Thetfdiwision were the priests on duty for
that festival. They would slay the sacrifices foumdNumbers Bamidba)) 29. At this
time, a second group of priests went out the eagfate of the templéBgit HaMikdash
and went to thélotzah Valleywhere the ashes were dumped at the beginnirgeof t
sabbath. There they would cut willows. The willolel to be 25 feet in length. After



this, they would form a line with all the priestsiding a willow. About 25 or 30 feet
behind this row of priests, allowing room for thélews, would be another row of
priests with willows. So, there would be row aftew of the willows.

The whole road back to the tempRe({t HaMikdash was lined with pilgrims as they
went to JerusalenYgrushalayimto celebrate the festival as they were commarhged
G-d to do.Sukkot(Tabernacles), along with ShavuBeftecogt and PassovePgsach,
were known as the pilgrimage festivals (Deuterondmiyl6).

There would be a signal and the priests would stepvith their left foot, and then
step to the right, swinging the willows back andtioMeanwhile, a third group of
priests, headed by the high prieSbben HaGadg| went out the gate known as the
Water Gate. They had gone to the pool knownSaleant (John [Yochanan9:7,11),
which means "gently flowing waters." There the hoglest had a golden vase and drew
the water known as the living watengyim hayifhand held it in the vase. His assistant
held a silver vase containing wine. Just as thesgsiin the valley dflotzahbegan to
march toward Jerusalenférushalayify so did the priests in Siloam. As they marched
toward the city of Jerusaleny ¢rushalayiry the willows made a swishing sound in the
wind as they approached the city. The weardd in Hebrew isRuach The wordspirit in
Hebrew is als&Ruach Therefore, this ceremony was symbolic or repriedie of the
Holy Spirit (Ruach HaKodeghof G-d coming upon the city of Jerusalem
(Yerushalayim

As each of the party reached their respective gatesmpetghofal) was blown.
Then one man would stand up and play the fliite flute represents the Messjafihe
flute player is calledthe pierced oné The flute is pierced, andeshuavas pierced
during the crucifixion (Psalnirfehillim] 22:16; Zechariah 12:10; Johvigchanah19:34-
37; Revelation 1:7).

The flute player led the procession. The pierceslldows the call for the wind and
the water to enter the temple. The priests fMatzahswishing the willows come into
the temple Beit HaMikdash and circle the altar seven times. The priestsvieae
slaying the sacrifices are now ascending the atad,they begin to lay the sacrifices on
the fires. The high priest and his assistant astiemdltar and all the people of Israel are
gathered into the courts around there. The pedatesnging the sonjlayim saying,
"With joy we will draw water out of the well of sadtion [Yeshudl' (Isaiah [Yeshayahu
12:3;Mishnah, Sukkah 5)1The high priest takes his vase and pours itseci® on one
of the comers of the altar where the horns arereraige two bowls built into the altar.
Each bowl has a hole in it. The water and the \aireepoured out over the altar as the
priests who had the willow start laying the willoagainst the altar, makingsakkah(a
picture of G-d's covering).

Messianic Understanding. In this, we have a picture ¥eshuaas He was on the
tree. He was on the altar (tree) when His heartpiesed (JohnYochanah19:34), then
the water and the blood separated and they wenegawt. G-d througlfeshuawvas
providing a coveringgukkah for all those who would believe in Him.



Wine is representative of marriage, blood, covenagt and the Messiah in
Scripture. The priests took the willows to the laétad set them upright on the side of the
altar, forming a wedding canopy cnupah The high priest will take his golden vessel
and pour out the water on the altar. The assistdinpour out his silver vessel of wine on
the altar. WherYeshuawas crucified on the tree (a type of altar), Hikesvas pierced
and out of His heart poured water and blood (Jdfothananl19:34).Yeshuasaid that
He was the living water being poured out during teremony (Johr¥pchanai7:2,
37-38).

Spiritual Application (Halacha). During the time ol eshuathe Feast oBukkotset
a magnificent stage for the preaching of the MésdRain is essential to the growing of
crops and Israel, an arid land, prizes rain gresglg blessing from G-d.

Rain was a prominent feature in the celebratiothefFeast oSukkot The ceremony
of the water drawing held a significance much deépen its agricultural implications.
The rain represented the Holy SpifRuach HaKodeghand the water drawing pointed to
that day when, according to the prophet Jgek], G-d would rain His Spirit upon (all
flesh) (Joel Yoe] 2:28-29). The connection of water to this vess&id pouring out His
Spirit. In the Talmud we read, "Why is the namét ahlled the drawing out of water?
Because of the pouring out of the Holy Spirit, adaag to what is said, "With joy shall
ye draw out of the wells of salvation™ (Isaiafeghayahul2:3).

Sukkotwas given by G-d to teach us of the MessianictemMillennium, when the
earth will experience the greatest outpouring af'&Spirit.

Hoshana Rabbah (The Great Salvation)

Hoshana Rabbafiiterally, thegreat hosannar thenumerous hosannass the
seventh day oBukkot(TabernaclesHoshana Rabbakhould have been a full festival
day, but is not because $hemini Atzerewhich follows it. However, it has some special
rituals and customs that make the day more likdldefstival day than any of the
intermediate days. The most important of theses(oenies) are:

1. The circling of the altar seven times instead afeowhile carrying the four
species and reciting thdoshanaprayers.
2. The beating of the willows.

Messianic Understanding. In John Yochanah 7:37-38,Yeshusasaid, "If any man
thirst, let him come unto Me, and drink. He thaideeth on Me, as the scripture hath
said, out of his belly shall flow rivers of livingater."



At this season oBukkot Isaiah ¥ eshayahul2:3 was often quoted, as it is written,
"Therefore with joy shall ye draw water out of thells of salvation."Yeshuan Hebrew
means Salvation”

The drama of the water drawing ceremony took oava @imension of meaning
whenYeshuaattended the Feast 8tikkot(Tabernacles). On the seventh day of the feast,
Hoshana Rabbatwhich literally means "thgreat hosannathe great salvation," the
festival activities were different from those othaf the six previous days when the
priests circled the altar in a procession, sindgtsglm Tehillim) 118:25. On the seventh
day of the feast, the people circled the altar sé¢iwees. That is why the day is called
Hoshanah Rabbatas the cry,Save now!was repeated seven tim&%®shua'statement
in John (Yochanan) 7:37-39 was saidHwshana Rabbah

Spiritual Application (Halacha). Spiritually speaking, in the Bible, there israkli
between water and the outpouring of the Holy SfiRitach HaKodeghYeshuaold the
woman at the well to drink of living water (Johvdchanah4:7-14; 6:35; Matthew
[Mattityahy 5:6). This relationship between water and thgouting of the Holy Spirit
(Ruach HaKodeghis contained in the symbolism of pouring out walkgaiah
(Yeshayahu44:3 links the pouring out of water with the pogrout of G-d's Spirit.
Isaiah Y eshayahuparallels the thirsty land and links water witie tHoly Spirit. The link
can also be seen in Jo¥lae) 2:23,28; Acts 2:1-4,14-17; and Ezekigkechezekl
39:22,27-29. Zechariah 14:8 speaks of living watlsesah Y eshayahul2:2-3 speaks of
drawing water out of the wells of salvation. Weded the Spirit are connected in Psalm
(Tehillim) 42:1-4; Zechariah 13:1; and Revelation 7:17al also be seen in Ezekiel
(YechezekgB6:24-27.

Yeshuawas trying to communicate this to NicodemiNgKdimorn in John
(Yochanain 3:1-6. He also was teaching this during the FebSukkot(Tabernacles) in
John Yochanah4:14, which concluded with His statements in J6t8Y-39. At the
ceremony of the water drawing, the people's attentias focused on the pool 8iloam
It was here tha¥eshuéhealed a man who had been blind from birth (J&fothanah
9:1-7). Notice again the statement in John 9:5s Ththe last day of the feastqshana
Rabbal) (John 9:14; Leviticusfayikral 23:34-36).

The Festival of Lights(The Light of the Temple)

Another ceremony of the Feast@dkkot(Tabernacles) was the illumination of the
temple Beit HaMikdash. According to théMishnah at the end of the first day of the
Feast ofSukkot(Tabernacles), the priests and the Levites wewndo the court of the
women. Four enormous golden candlesticks werepsehuhe court (50 cubits high)
with four golden bowls placed upon them and foddkxs resting against each
candlestick. Four youths of priestly descent stabithe top of the ladders holding jars
containing about 7.5 gallons of pure oil, whichytip@ured for each bowMishnah,
Sukkah 5:2 The priests and Levites used their own wornlitwrgical clothing for



wicks. The light emanating from the four candelahsas so bright that tidishnahsays
in Sukkah 5:3hat there was no courtyard in Jerusal&®@r{ishalayithat was not lit up
with the light of the libation water-well ceremo(®eit Hashoevah

The mood was festive. Pious men, members oSdreHedrinand heads of
different religious schools would dance well inte night, holding bright torches and
singing psalms of praise to G-d. Jerusal&mrgshalayimglistened like a diamond that
night and her light could be seen from afar.

Spiritual Application (Halacha). Spiritually speaking, the light represented the
shekinahglory that once filled the temple where G-d's pre dwelt in the Holy of
Holies (1 Kings 8:10-11; Ezekiel 43:5). During thime, the templeReit HaMikdash
was thought of as "the light of the world." In thlliance of this gloriously lit temple,
Yeshuacried in JohnYochanah8:12 that He wasthe light of the world

In addition, during this festival @ukkot(Tabernacles) and this time, in the court of
the women of the temple between the four postgybt,Ithe accusers broughtYeshua
the woman caught in the act of adultery (JoYiadhanaih8:1-11).Yeshudorgave the
woman and proceeded to write a message on thedj{dohn Yochanah8:5-9). What
did Yeshuawrite? The answer is in Jeremiah 17:13. In thbseys, we can see that
Yeshuaaught the people the messages of the festivaisgithe festivals.

Israel: A Light (Witness)to the Nations

Israel was chosen to be G-d's light to the world(eronomyDevarim 7:6-8). The
mission that G-d chose for Israel was one of sertocG-d. The reason is very simple. G-
d wanted a people out of the world whom He couklarsd work through to show His
glory to the world. That is why He chose Israel #mat is what every follower of the
Messiah is chosen to be. In doing so, G-d couldakMis redemptive plan to the whole
world so the world could see that G-d and His Mas¥ieshuaare light (John 1:1-4; 1
John 1:5). Israel was to be a witness (light) eowlorld. This can be seen in the
following Scriptures: IsaiahYleshayahu43:1,10,12,14; Luke 24:44-49; and Acts 1:1-8.
Israel's mission was to proclaim to the world tiat G-d of Israel is the only true G-d
and there is no other Savior but He (Acts 4:10,12).

Israel as a corporate nation failed in her missiobe a witness to the world. Not
only were the people disobedient to the commandwie@td, but they also did not
become a light to the world. On the contrary, tlwldvas a corporate people have always
hated the Jewish people.

As individual members who believed and followeceeaft-d, the Jewish people
were faithful to their task. We only need to coesithe faithfulness of Abraham, Isaac,
Jacob, Moses, the prophets, and the kings suclaasg Bnd Solomon. In fact, consider
the very Bible which you are able to read todawas written by faithful Jewish servants



of G-d led by the Holy SpiritRuach HaKodeshof G-d. Most of all, the greatest light
and witness the world has ever known was Jewishnlime isfeshuathe Messiah!
Because Israel birthed the Messiah, they, in essérave been a blessing to all nations
through Him (GenesiBereishit 12:3; Galatians 3:8,14,16,29).

Although Israel corporately failed in her missitiis is not a permanent failure. It is
a temporary setback to her destiny of being a lvigge all nations, which will be
accomplished during the thousand-year reign oMbssiah known as the Messianic
Kingdom or the Messianic age. Israel still remadid's chosen people (Romans 11:25-
29), and still has a role to play in the futurahe world (Romans 11:12,15). The prophet
Isaiah Y eshayahuspoke of a future time when Israel would be usg-d to bring the
message of Messiah to the nations, for the nafidsrael will have a central part in the
thousand-year reign of the Messiah (Isaddbghayahiy62:1-5). Israel will be a blessing
to all nations at this time (Malachi 3:12; EzeKkiébechezekgB4:23-30; Zechariah 8:11-
15; Isaiah Yeshayahul9:23-25). Jerusaleny grushalayimwill be the spiritual focal
point of the world and this time will be IsraelGdlden Age,"” during the Messianic era,
because the King of Jerusalem, the Prince of Pealtegign in Jerusalem
(Yerushalayim(lsaiah [yeshayahp2:2-4; 52:9-10; 62:7-8, MicatMichah 4:1-3; Psalm
[Tehillim] 102:18-21; 125:1-2; 137:5-6). The day is comirttew a restored and renewed
Israel will once again be a light to the natioms,the destiny of Israel is linked to the
destiny of the world!

The Birth of Yeshua During Sukkot

The Scriptures seem to indicate to us ¥@dhuavas born during the festival season
of Sukkot(Tabernacles). In fact, | believe that He was lmwrthe Feast ddukkot(which
is Tishrei 15 on the biblical calendar, and is agals to our September/October). With
this in mind, let's look for some evidence of timishe Bible.

In Luke 1:5, ZachariahZ(karyalj is a priestCoher) of the division of Abijah
(Avijah). What does this mean? Israel was divided intdigtticts at the time ofeshua
Each of these districts sent two representativedfiimate at the temple during the weeks
of the year. In First Chronicle®i{very Hayamin 24, the first division of the priests
would serve in the first week of the year, whichudobe both in the month of Nisan and
the month of Tishrei since both months begin the year. As we saw earlier in this
book, Nisan is the first month in the religiousezadar set up by G-d in Exodushemot
12:2 and Tishrei is the first month of the yearaading to the civil calendar.

During the third week in the month of Nisan, theepts from all 24 districts would
come to the temple to help during the week of Rams@esach. This would also be the
case for the festival of PentecoShéavuaot and for the festival ocdukkot(Tabernacles)
when all males were required to go to Jerusalenyshalayimas specified by G-d in
Deuteronomyevarim) 16:16. In First Chronicles 24:10, we see tia@fah was the
eighth division or course of priests. The coursalmfah would minister during the tenth



week of the year. Remember, the weeks of Passadeslaavuotvould not be counted
because all the priests were required to go tcsdésm then. In Luke 1:9-10, we see
that Zacharias is burning incense. This is dorte@room of the temple known as the
Holy Place. As the incense (which represents thggrs of G-d's people [Psalm
(Tehillim) 141:2; Revelation 8:3-4]) is being burned by phiests in the temple, 18
special prayers are prayed. These 18 prayers vileuptayed every day in the temple.
One of these prayers is that Elijd@Hiyahu) would come. This is important because it
was understood by the people, as G-d establishatktijah Eliyahu) would precede the
coming of the Messiah as stated in Malachi 4:5.

These 18 special prayers would be prayed twiceyaaece in the morning and once
in the afternoon. In Luke 1:11-13, the angel appéan the right side of the altar and
told Zacharias that his prayer was heard and Jéboh@@naithe Immerser (Baptist)
would be born. Johri¥pochanahthe Immerser (Baptist) was not literally Elijeliyahu),
but was of the spirit of power of Elijah (Luke 1)17

Allowing two weeks for the laws of separation tlatl commanded in Leviticus
(Vayikra) 12:5; 15:19,24-25 after going back to the holséé¢ 1:23) and then going
forward nine months (Sivan [tenth week] + 2 weel&months) puts the birth of John
(Yochanahduring the festival of Passovd?gsach. This is an extremely important point
because during the service for Passover, whichlisctcthePassover Sedethe people
are instructed by G-d to go to the door during paet of the service and look for Elijah
(Eliyahu) while the Passover meal is eaten. The cup iedd#fe cup of Elijah. The
understanding of Elijah preceding the coming oflfessiah was the basis for the
guestion in MatthewNlattityahy 17:10-13.

In Luke 1:26 during the sixth month of ElisabeflEtishevg pregnancy, the angel
Gabriel appeared to Mariifryam). This should have been around the twenty-fifth of
Kislev, otherwise known aShanukah During the time of the first centur@hanukah
was known as the secoBaikkot During the time oChanukah all of theSukkotprayers
are prayed once again. MaryMifyam) dialogue with the angel Gabriel is found in the
Sukkotiturgy today. If you calculate from the twentytfi of Kislev and add eight days
for the festival olChanukahplus nine months for Mary'84fryam) pregnancy, this will
bring you around the time of the festival@ukkot or Tishrei 15. On Tishrei 22, known
asShemini Atzeretr the eighth dayyeshuawvas circumcised (Luke 2:22-23; Leviticus
[Vayikrg) 12:1-3).

Other Evidences of Yeshua's Birth During Sukkot

As we have stated earlier in this chapter, the tFefeSukkot(Tabernacles) is called
"the season of our j6yand 'the feast of the natioriswith this in mind, in Luke 2:10 it is
written, "And the angel said unto them, Fear nat; behold, | bring you good tidings
[basarin Hebrew; otherwise known as the gospel] of gr@a{Sukkotis called the
'season of our joy'], which shall be to all pedi8ekkots called 'the feast of the



nations’]." So, we can see from this that the teahigy the angel used to announce the
birth of Yeshuavere themes and messages associated with thedf&asikot
(Tabernacles).

In Luke 2:12, the baberéshuawas wrapped in swaddling cloths and lying in a
manger. The swaddling cloths were also used assviickght the 16 vats of oil within
the court of the women during the festivalSafkkot So, swaddling cloths are associated
with the festival ofSukkot

Notice also in Luke 2:12 that the ba¥gshuavas laid in a manger. The word
mangeris the Greek worghatn'e It is the same word translated a&all" in Luke 13:15.
By seeing how the word is used in Luke 13:15, wesee that the Greek wopthatn'e
means a place for hitching cattle. The Hebrew wordtall ismarbek which can be
found in Amos 6:4 and Malachi 4:2. In Gene&sieishi) 33:17 it is written that Jacob
journeyed tdSukkothand made booths (the word booth in this passatte islebrew
word sukkah the plural issukkoj for his cattle. So we can see from these passagyes
the word boothqukkahor sukko} was used by Jacolg'akoy for his cattle in Genesis
33:17, and how the Greek word for manger or "Stphatn'e was also used to refer to
hitching cattle in Luke 13:1%hatn’eis the same word translated asahgel in Luke
2:12, whereYeshuawas laid at the time of His birth.

During the Feast ddukkot(Tabernacles), G-d required that all male Jewsectum
JerusalemYerushalayim(DeuteronomyDevarim 16:16). For this reason, the city
would be overcrowded with people and would explgity Mary (Miryam) and Joseph
(Yose¥ could not find lodging in and around Jerusalé&far(shalayim (Luke 2:7).
Bethlehem, the place wheYeshuavas born, is only about four miles from Jerusalem.

The last evidence | will give for the birth ¥eshuaduringSukkotaccording to the
Scriptures is in MatthewMattityahy 2:1. There we see that wise men come from the
East to visityeshuaThe land of the East is Babylon, where the largewish population
was at the time of the birth dfeshuaThese Jews were descendants from the captivity
when King Nebuchadnezzar defeated Israel and tuoldéws to Babylon to serve him.
Babylon is referred to as the land of the Eastemé&zis Bereishi) 29:1 and Judges
(Shoftim 6:3. The wise men in Matthewttityahy 2:1 were rabbis. The rabbis, also
calledsagesare known in Hebrew ahakamimwhich means wise men. The word in
Matthew (Mattityahu) 2:1 in Greek magos which is translated into English as "Magi."
Magosin Greek is the Hebrew wordvmag Ravmagcomes from the Hebrew wordy,
which means "rabbi." It should also be noted that&reek worgnagoscan also mean
scientist, counselor, scholar, or teacher. Theisalvbre scholars or teachers of the
Jewish lawYeshuawvas referred to as "Rabbi,” or "Teacher" in Joioachanah
1:38,47,49; 3:2. So, we can see that the wise neza Yewish rabbis coming from
Babylon to witness the birth dfeshua

A question we can ask ourselves is, "What madeabieis make the journey from
Babylon to Bethlehem to witness the birthyafshu&" The answer is given in Matthew
(Mattityahy 2:2, as it is written, "...we have seen His gtahe east...."



One of the requirements during the timeSokkotwas to build an outside temporary
shelter and live in it during this festival seasdhis shelter is called a booth, sarkkah
Thesukkahhad to be built with an opening in the roof so pleeple could see the stars in
heaven. This is another reason for why the rabbigavbe looking for, and thus seeing,
the star in the sky when it appeared. In additibere was a prophecy in Numbers
(Bamidbal, as it is written, ".a star shall come forth from Jacol3 (Numbers
[Bamidbat 24:17 NAS). King Herod inquired about where theddiah would be born in
Matthew Mattityahy 2:4. He was told in Bethlehem (MattheMdttityahy 2:5-6),
based upon the prophecy in Micah 5:2. In Matthel® 2t is written, When they saw the
star, they rejoiced with exceeding great.fja®nce again, remember tHatikkots called
"the season of our jdyin Matthew 2:2, the rabbis saw the star fromHaest. Salvation
was seen by the Jewish people as coming from the Ysshualescended from the tribe
of Judah (Revelation 5:5). The tribe of Judah wastned on the east side of the
tabernacle of Mosedloshg in the wilderness. Finally, in Luke 2:32eshuds called a
light to the Gentiles. Once agaBwkkots called the festival of lightsand 'the festival
of all nations"

Therefore, by studying and understanding the faktf’ Sukkot and the themes and
messages that G-d desired to be conveyed duriadestival, enables us to read the
Bible in a new light; it enables us to understdmat Yeshuavas born during the season
of Sukkotand that He is the Star we are all called to séeaur (spiritual) eyes!

Spiritual Significance of the Feast oBukkot

One of the most outstanding truths of the FeaSudkot(Tabernacles) involves the
seasonal rains in Israel. The prophet Jgekj tells us that the former and latter rain
would come in the first month (Jo&l¢el 2:23). This is because Passoveegach is the
first month in the religious or sacred calendad 8nkkot(Tabernacles) is the first month
in the civil calendar. So Israel has two first mienin the same year because of the
special calendar that G-d set up in Exodéisemaot12:2.

Hosea KHoshea 6:3 tells us that the coming of the Messiah las the former and
latter rain on the earth. We just saw in the presisection tha¥eshuacame to earth
(was born) during the festival 8ukkot(Tabernacles), the first month of the civil
calendar, and died at His first coming during tih&t fmonth (Nisan) on the sacred
calendar. His second coming will also be in thstimonth of the civil calendar, Tishrei.
Yeshuawill return to earth during the fall of the year.

G-d promised Israel that upon their obedience ¢éoxctivenant He made with them at
Mount Sinai (Exodus3hemdt34:10; Deuteronomyjevarinj 5:2; 29:12-15), that He
would give them the rains in their due season (Bremomy Devarin] 11:10-17). No
rain was a sign of judgment and the curse of G-therland as well as on the people (|
Kings [Melachinj 8:33-43; 17:1-7; 18:41-46; Proverbdighlai] 16:15; Amos 4:6-13;



Joel [Yoe] 1:10-12). Today, the land of Israel is becomingem once again (Isaiah
[Yeshayahl35:1; Ezekiel YechezekgB6:24-38; JoelYoel 2:18-27).

The rain is a type of the Holy SpirR(lach HaKodegtbeing poured out upon all
flesh (Acts 2:1-8,14-21; JoeY pe] 2:23,28-29). The Word of G-d'¢rah) is likened to
the rain (DeuteronomyDevarim 32:1-3; Isaiah Yeshayahjs5:8-12; Ephesians 5:26).
The Holy Spirit Ruach HaKodegtis also likened to the rain (Jo&lde] 2:21-32; Acts
2:1-8,14-21; James 5:7; John 7:37-39). Rain iscat®m with righteousness in Hosea
(Hoshea 10:12. G-d has made His righteousness availablalfwho believe on the
Messiah (Romans 3:21-22; 5:17).

Yeshuas the rain that came down from Heaven as wethadiving water and the
fountain of living water spoken of in Johvidchanain4:4-6,10-14,20-24; and Revelation
21:6 and 22:1-5,1 X eshuadesires that we drink of the water He gives, whedults in
everlasting life (John 4:14) that we might be @ligvatthew 5:6).

Rain also speaks of revival, restoration, and reétgyto G-d Teshuvahand trusting
(emunalyin Him. Just as the rain came after Elijah prageden times for it (1 Kings
[Melachinj 18:41-46), the great rain or outpouring of Gidtdy Spirit will come when
the believers in the Messiah will earnestly pragtd that it be done. G-d has already
declared that He would pour out His Holy Spiritidgrthe seventh month, which is a
spiritual picture of the end of the agelém Hazeh So far, we have for the most part
seen only showers of blessing (Ezekk¢hezekEB4:26). The greatest outpouring of
G-d's Spirit is yet to come. The feastSafkkot(Tabernacles) and the rain speaks of a
mighty outpouring of the Holy Spirit of G-d, a ueigal outpouring of His Spirit. This
outpouring will be accompanied by signs and wondeds manifestations of the gift of
the Holy Spirit Ruach HaKodeghas well as a revelation and illumination of thend/of
G-d beyond all that has ever been seen in therfiisfdhe congregation of believers
(kehilad in the Messiah. This outpouring will touch evegtion, both Jew and non-Jew.
The believer in the Messiah who is living at thediof the latter rain is called to seek the
L-rd and ask Him to send rain on the people ofedwth (Zechariah 10:1; Psalm
[Tehillim] 46:4; 65:9-10; JeremialY ermiyah(i5:23-24; 31:10-14).

The fullness of this feast in the seventh month bélexperienced at the coming of
the Messiah when He will rule and reign on theledriring the Messianic age, the
Millennium, called théAthid Lavoin Hebrew eschatology. This time will be a timgaf
for all believers in the Messiateshuaand will be the age of Israel's glory.



